Christianity took its basic philosophical tenets from Judaism. This is
elucidated by White.32 He reasons that, although many world mythologies,

including Ancient Greek, speak of the creation of the universe, it is only

Judaism and Christianity that speak of a powerful God who created light and

darkness, the heavenly bodies, the earth and all its plants, animals, birds and

fish. After this, God created Adam, and, as an afterthought, Eve, to keep
Adam from being lonely. Man named all the animals, thus establishing his
dominance over them. Although the principles of Christianity hold that man
has total control over the universe, it similar to Judaism, does not permit

people to commit acts aimed at the destruction of nature.

In The Oxford companion to philosophy (2005) it is mentioned that in the

Hebrew Bible the domination of humans over nature was moderated by

injunctions towards kindness, for example, to rest one’s oxen on the Sabbath.

The Christian scriptures, however, are devoid of such injunctions. The
apostle Paul even interprets the injunction about resting 29

one’s oxen as being intended to benefit humans (ibid. 2005). God is thus
seen as a transcendental presence speaking only through man, who was
made ‘in the image of God’. Man is therefore a symbol of the orderliness

and glory of God on earth (White 1996).

Although equally related to the understanding of nature by the Ancient
Greeks, in some respects Christianity also differs significantly from the
Ancient Greeks. Contrary to the Ancient Greeks who advocated integration

between nature and people, Christianity views humans as superior to the

XpI/ICTI/IaHCTBO B3A4A/10 CBOU OCHOBHbIE d)I/IJ'IOCO(bCKI/Ie npuHUMNbl B

nygamsme. OTO nosicHseT Yaiit.*? OH 06ocHOBbIBaET 3T0 TEM, YTO, XOTS
BO MHOMMX MUAONOrMsX Mumpa, B TOM 4MCle U B OPEBHErpeYeckoMu,
rOBOPUTCS O COTBOPEHUWN BCENEHHOW, TOMBbKO Uyoam3M U XPUCTUAHCTBO
yyaT O MorywiecTBeHHoM bore, KOTopbIn co3gan CBeT U TbMy, HeOecCHble
Tena, 3eMIIl0 N BCE PaCTeHUs, XUBOTHLIX, NTUL 1 pblb. Nocne aToro bor
co3gan Apgama, a notom EBy, 4toGbl Agam He Obin ognHOK. Yenosek aan
MMEHa BCEM >XMBOTHbIM, TEM CaMblM YCTaHOBMB CBOE€ rOCMOACTBO Hapg
HUMW. XOTS1 XPUCTUAHCTBO NPUOEPKMBAETCSA TOMO NPUHLMNA, YTO YEenoBeK
MUMEET MOJSHbIA KOHTPONb Haj BCENIEHHOW, OHO, MOAOOHO Mydauamy, He

no3sondAeT ngamMm coBepLlaTb OencTeus, HanpasJieHHble Ha YHUYTOXEeHune

npvpoabl.

B «Oxkccopackom nyteBoamtene-cnpaBodHuke no dmnococum» (2005)
oTMeYaeTcs,, 4YTo B eBpeKnckon Bumbnum rocnoactBo 4enoBeka Hapg
NpYPOLON CAEPXMBANOCh CyAeOHbIMU NPEeANMCaHUAMMN, NPU3bIBAIOLLMMUY K
nobpoTe, Hanpumep, Npy3bIB JaBaTb CBOMM BONam MpaBO Ha Lwabbar,

CBSILLEHHbI AeHb O0TAoXHOBeHMS. OgHako HoBbIM 3aBET nuweH NogobHbIX

COBETOB. Takum o6pa30M, Bor paccMaTpuBaeTCA KakK TpaHCUeHOEHTHad
HeBMagnmMasa npucyTcTBylollad CyLWHOCTb, TroBopsillad TOJNbKO 4epes
yeryioBeka, CO30aHHOro «no O6p83y Boxuto». I'IoaTomy yerioBek u

SBNSETCA CUMBOIIOM nopsiaka u criasbl bora Ha 3emne (Yant, 1996).

XoT4 XPUCTNUAHCTBO CXOOUTCA B NOHUMMaHUWM npupoabl C ApeBHUMU
rpekamMmu, HoO B HEKOTOPbIX acnekTax OHN 3Ha4YNUTEJIbHO OTIINYAaKTCA OPYr OT

napyra.
O6'be,D,I/IHeHI/Ie npupoabl n mop,e|7|, XPUCTUAHCTBO CTaBWUT 4erioBeKa Bbllle

B otnnune ot OPpeBHUX TpPeKoB, KOTOpble BbICTynanu 3a
Opyrmx 3reMeHToB npupoabl. Tema SKOKpUTHMUM3mMa B npeacrtaBlieHnmn

Motdunbta (1996), NokasbiBaeT, YTO, XOTS SKOKPUTUKMA U pa3nNnyaroTcs B




other elements of nature. A reading of the theme of ecocriticism, as
presented in Glotfelty (1996), shows that, although ecocritics differ in their
approach to nature, they prefer a bio-centric attitude towards nature and
reject an anthropocentric one. To this group belong scholars such as Fromm
(1996), who contend that the human mind is so powerful that it can develop
theories anchored in an anthropocentric view of life to the detriment of a
complete integration of all the elements of nature. In this group are also
Glotfelty (1996) and Cohen (2004). They agree that people have to tend to
nature; however, they qualify this by pointing out that they must do so as
equal partners with all the other elements of nature. The role of
ecocriticism, therefore, is to determine to what extent literature with nature
as subject reflects the role of humans with regard to nature, and whether

they dominate nature, feel indifferent to it, or exploit it.

CBOEM roaxode K npupode, OHW npeanoynTarnT OuoueHTpuyeckoe
OTHOLLUEHWE K npupode W OTBepralwT aHTponoueHTpuydeckoe. K Takum
yyeHbIM oTHocuTcs ®pomm (1996), yTBepXOaloLWmin, YTO YeroBeYecKui
pasyM HacTOMbKO CUMEH, YTO MOXET paspaboTaTe Teopun, 3aKpenseHHble
B aHTPOMOLIEHTPUYECKOM nNpeacTaBneHun O XMU3HU B yulepb nonHowm
WHTerpauum BCEX 3NeMEHTOB npupodbl. Taikke K 9TOM rpynne YyyeHbiX
oTHocATca Mnotdunet (1996) n KosH (2004). OHM cornacHbl C TEM, YTO
noan AOIMKHbI CTPEMUTBLCS ObiTh Gnvke K NpUpoAe; OAHAKO, OHU MMEIOT Ha
3TO NpaBO MpWU YCMOBWUW, YTO CTaHyT PaBHOMNPaBHbLIMW MapTHEPaMU CO
BCEMU 3remMeHTamu npupodbl. B cBsi3n ¢ 9Tum ponb 3KOKPUTULIM3MA
3aKMnoyaeTca B oOfpedeneHun TOro, B KakOW CTeneHu nuTepatypa,
LeHTpanbHOM uUrypon KOTOpPOM SBMSIETCA Mpupoda, OTpaxaeT porib
yernoBeka B OTHOLUEHMSAX C MPUPOAON, OOMWHUPYIOT 1M OH Hag Hew,

paBHOOYLUEH UInn XXe NCnonb3yeT ee.




