Bompoc, KoTOpbIii cTaBUT 00O3HAYEHHBIH
HaMH B HA4ajle «OHTOJIOTUYECKUN MTOBOPOT» —
CYILECTBYIOT JIM HOPMAaTHBHBIC OTIPaHUYCHUS
CTPYKTYp BO3MOJKHOCTEH B BHUIE CTPYKTYp
compotuBieHust  (‘opposition  structures’)?
[Tocnenaum OIUIOTOM PECTPUKTUBHOU
HOPMATHUBHOCTH 3MOXU MOJIEpHA ObUTH UMEHHO
COLIMAJIBHBIC «CTOJIIbD) ACKPUIITUBHOCTH. Y
Meprona ACKPHUIITUBHBIC CTaTyCHBIE
pacIpeneiieHdss B COLUaIbHOM IIPOCTPAHCTBE
OCTAIOTCS, IIO3TOMY, HE  3aTPOHYTBIMH.
KrnaccoBsle, pacoBble, STHUYECKHE, T€HIAEPHBIE
U JIpyrHe CTpaTHQHUKAIUKA  UMILTUIUTHO
paccMaTpuBarOTCs KakK HOPMaTUBHO
3aKpEIUIOME UM OXPAaHAIOLIME JOCTYIl K
«CTPYKTypam BO3MOXKHOCTEN. Opnnaxo
IIPOUCXOAIINE COLMAIbHBIE M3MECHEHHS B
COBPEMEHHOM MHpPE COBEPINAIOT MAaCIITAOHbIE
HOpPMAaTHBHBIE MHTEPBEHLUHU B Cepy MMEHHO
0a30BOIl  aCKPUNTHUBHOM pEaNbHOCTU. ITO
CO3JaCT HE IPOCTO HOBBIE COLMAJIBHBIC
MO3HULIMK B OOIIECTBE, HO U HOBYIO 0a30BYIO
pPeanbHOCTB, rae TpaJULMOHHbIE
ACKpPUITHUBHbBIE Pa3IMYEHUs NEPECTAIOT UIPATh
POJIb NEPBUYHBIX KOHCTAHT HAJIMYHOI'O 3HAHUS

WH/IWBUIOB W  HOPMATHBHBIX  CTPYKTYp
obmectea B 1enoMm. OOpasyercs Lenas
o0nacTh  THOPUIHBIX  W/WIM  CTPAHHBIX

CTaTyCOB U MJIECHTHYHOCTEH, UMEIOIINUX YEPTHI
KaK HOHKO(OPMHUCTCKOW, Tak M abeppaHTHOM
JeBHalui, JMOO HU TOro, HHU JPYyroro
(HampuMmep, Korga peyb He OyneT HATH O
cyry0bo dYemoBedYeckoM jelicTBuu). Takum
obpa3zom, BO3HUKAET HE00X0IMMOCTh
BBEJICHUSA U OIpenesieHus] enié OJHOro Tula
HOPMAaTUBHOTO Mop(oreHesa, HapaBHE C
HOHKOH(pOpPMH3MOM U abepparield, KOTOpBbIi
Obl ONUCBHIBAJ MPAKTUKU TpaHchHOopMaIiu
Pa3NUYHBIX ABOJIONMOHHBIX ACKPUIIHUA U
nepeMeIeHus UX B 00J1aCTh HEMPEAHCaHHBIX
(non-ascriptive) HICHTUYHOCTEH.

The ‘ontological turn’ that we refer to in the
beginning raises the question of whether there
exist normative restrictions to opportunity
structures in the form of ‘opposition
structures’. It was the ascriptiveness social
‘pillars’ that were the last outpost of restrictive
normalization in the modernity. Therefore,
according to Merton, ascriptive status
distribution within the social space remains
intact. Class, racial, ethnic, gender, and other
stratifications are implicitly considered as
consolidating the norm and preserving access
to ‘opportunity structures . However, the social
changes that the world is experiencing these
days do wundertake major normative
interventions into the domain of paramount
ascriptive reality. It forges not only new social
positions in the society, but also a new
paramount reality where traditional ascriptive
distinctions no longer act as primary constants
of individuals' actual knowledge and the
society's normative structures in general. There
emerges a whole range of hybrid and/or
strange statuses and identities having either
features of both nonconformity and aberration
deviations or neither of those (e.g. beyond the
framework of strictly human action). Thus
arises the apparent necessity to introduce and
define another normative morphogenesis type
along with nonconformity and aberration that
would describe transformation practices of
various evolutionary ascriptions and their
endogenous transition into the sphere of non-
ascriptive identities.

[IpakTukn  uU3MeHeHUs  TephOPMATUBHOM
UJECHTUYHOCTH 4Yepe3 TEeI0 U €ro IKEeCThl
ABIISIIOTCSL  OJHUM U3 Haubojee BaKHBIX
KJIaCTEPOB COBPEMEHHOM TPaHCMOOMIIBHOCTH.

TpaguumoHHO cuWTaercs, 4YTO AaTpHOYTHI,
KOTOpbIE BHOCAT HAllM Tela BO BCE
COLIMAJIbHBIE CUTyalUd, IO3BOJISIIOT BCErAa
KaTeropuajibHO u VH/IMBUYAJIEHO

uieHTUGUIMpoBaTh Hac. Takue MPU3HAKU KaK
TeHJIep, BO3pacT, paca M JIaXe COLMAJIbHBIN

Practices of performative identity alteration
through the body and its gestures are among
the major clusters of the modern transmobility.
It is customary to assume that the attributes
introducing our bodies into all social situations
make it possible to identify us categorially and
individually without fail. Such attributes as
gender, race and even social class feature an
easily recognizable corporal ascriptiveness and
indicate not only one's social status but also the




KJ1acc UMEIOT JIETKO Y3HAaBaeMyo
KOPIIOPAJIbHYIO aCKPUIITUBHOCTH U TOBOPSAT HE
TOJIBKO O €r0 COLMAIILHOM CTaTycCe, HO U O T.H.
«COLMAIIBHOM ~ WAEHTUYHOCTU»  (KpacoTe,
YECTHOCTH, KYJIbTYPHOCTH M T.I.). Teno xe,
KOTOpPO€  OTJIMYAeTCS  HECOBEPIUCHCTBOM,
JIeaeT  CBOEr0  HOCUTEIS  «HE  COBCEM
YEJIOBEKOM», IIOJMHOCTBIO U HEOTBPATUMO
3apakas CBOE€HM CTUIMOM M €ro CTaTyc, U €ro
UACHTHYHOCTh. Tak ObuIo 10 cux mop. U 3to
ObUIO CIEICTBHEM SBHOTO MM CKPBITOTO
pasmuuenus <«SI» wm  Tema, KoTropoe HeE
COOTBETCTBOBAJIO OOILECTBEHHBIM CTaHIapTaMm
€ro NMpUMEHEHHsI Kak paboueil CUibI B 3MOXY

WHAYCTpHAITU3Ma WU Kak «00BeKTa
HACIIAKICHUS u IFeJOHUCTUYECKOM
penrabensHocTH» (K. Boapwuitsip) B smoxy
notpebnenusi. CeroguHss Mbl  HaOIIOgaeM
COLIMATILHYIO KaInuTaaInu3aluio

«BHYTPEHHOCTE» (Viscera) WHANBUAYATHHOTO
Tena, TJe TEHJEpHbIe, BO3PACTHBIE M Jaxke
pacoBble pa3NUyMsl CTUPAIOTCS U YCTYIAIOT
MECTO TPAH3UTUBHOU UJEHTUYHOCTH, B paMKax
KOTOPOW MPOUCXOJUT CpacTaHUE JUYHOCTU U

so-called ‘social identity’ (beauty, honesty,
level of culture, etc.). Meanwhile, the body,
which is marked by imperfection, makes its
owner ‘not entirely human’ by imposing its
stigma onto both his/her status and identity in a
comprehensive and inevitable manner. This
was the case of the past. And it was the result
of an explicit or implicit differentiation
between the ‘ego’ and the body, which did not
conform to the common standards of its
application as labor power in the
industrialization period or as ‘an object of
enjoyment and hedonistic  profitability’
(J.Baudrillard) in the consumerism period.
Today, we are witnessing the social
capitalization of the individual body's
‘viscera’, with gender, age and even racial
distinctions fading and giving way to transitive
identity. Such identity suggests cohesion of
personality and body, as well as rejection of
social identity norms in favor of transgressive
individuation based on corporal practices.

Teqa M OTKa3 OT HOPM  COLMAJIbHOHN

UJACHTUYHOCTH B TIOJNB3Y TPAaHIPECCUBHOM

unousuoyayuu Ha OCHOBE KOPIOPAJIbHBIX

NPAKTHK.

JururanbHas TPAaHCMOOWMIILHOCTh (xak | Digital transmobility (as a type of the
Pa3HOBHIHOCTh KOHBEPCHOHHOM), | conversional ~ one) that  transgressively
TPaHCTPECCUBHO  CTHpas  TpaHb  Mexay | eliminates the borderlines between the physical
¢usnueckoii  He-pu3Mueckoil  oHrosoruei, | and non-physical ontology may have much
uMeeT © Kyna Oonee MmacmTabHele u | more far-reaching and grave consequences. As

YYBCTBUTCIIBHBIC COLIMAJIBHBIC TMOCJICICTBUA.
Kak Mkl IIOMHHUM, COLHaJIbHas MOOHMJIBHOCTD
KacacTCia HC TOJIbLKO JIIO,Z[eﬁ, HO U pa3JIMYHBIX
00BEKTOB COLMAILHOTO MpocTpaHcTBa. Takum
0o0pa3oM, HEKOTOpbIE BEIIM U CTPYKTYPHI,

HEOXHJIAHHO MEHsSsI CBOIO HPUPOAY C
¢usnueckoii Ha He(U3NYECKYIO, CTAHOBSTCS
OYeHb  CTPaHHBIMH  OOBEKTamMH,  ciabo

MOAJAIOIIVMUCS OIPENCICHUI0 U KOHTPOJIIO.
Korna amepukanckuii npesuaent P.Hukcon B
1971 r. OKOHYATENBHO 3aNpeTU OOMEHUBAThH
J0Japbl 32 pyOeXoM Ha 30JI0TO, B 3TOT
MOMEHT OBIIO TMOJIO)KEHO Hayajio HOBOM
¢buHaHCOBOM JIIOXE, npu KOTOpOH
MHCTUTYLIMOHAJbHBIE JACHBI'M NEepecTaan ObITh
yem-mo (MamepuanbHo) ONpeoeneHHvIM U
NpeBpaTWINCh B  CBOOOJHO  IUIABAIOLIHE
BAJIIOTHBIE KYpCHI, T.€. B LICHOBBIC PEUTHHIH,

we know, social mobility concerns various
objects of social space as well as people.
Therefore, certain things and structures that
suddenly change their nature from physical to
non-physical become very strange objects that
are hard to define and control. Back in 1971,
when American president R.Nixon
unequivocally suspended the convertibility of
the dollar into gold overseas, it marked the
beginning of a new financial era that implied
that institutional money stopped being
(materially) determined and turned into freely
floating exchange rates, i.e. price ratings set by
the financial market. Both prices and foreign
exchange and stock markets together with their
instruments are covered by the notion of the
so-called ‘epistemic objects’, i.e. objects of
non-physical nature, because their performance




BbICTaBJIsieMble ()MHAHCOBBIM pBhIHKOM. Kak
LICHBI, TaK U BAIIOTHBIE U (POHIOBBIC PHIHKHU C
UX MHCTPYMEHTAMM IOANANAIOT IOJ IOHATHE
T.H. «IHCTEMHYECKUX  OOBEKTOB»,  T.C.
00BEKTOB HEPU3NUECKOM MPUPOIBI, TAK KaK UX
(YHKIMOHMPOBAHUE HAMPSAMYIO 3aBHCHUT OT
COoepkKaHUsA MMEIOLUXCS Yy  YYaCTHUKOB
pBIHKA MHPOPMALIMU U 3HAHUSL.

depends directly on the content of the market
players' information and knowledge.

B 10O xe BpeMs COBPEMEHHBIE KYyJIbTYPHBIE U
TEXHOJIOTUYECKUE  H3MEHEHUs  3aCTaBISIOT
TOBOPUTH O HEOOXOIAMMOCTH BBIACTICHUS €lle
OJHOTO THMA TPAHCMOOMJIBHOCTH, KOTOPBIH

CBSA3aH CO  CTPYKTYpHBIM  DPaCIIMPEHHEM
NpUPOABl COLUMAIBHOCTH KakK TakoBOM. Ee
0COOEHHOCT, B TOM, UYTO OHA HOCHT
IIEPBUYHBIM WM TCHEPATUBHBIM XapakTep
(commanbHbIl  mpoTOMOpd03), TaK  Kak
IIPOUCXOJUT  TOTAA, KOrJa  COLIMAJIBHOM

KaluTadu3aluy IOABEPraloTCsS H3HAYAIBHO
He-COIMaJbHbIe, T.e. HE JeHcTByromue (Kak
JIOAM) M HOPMAaTHBHO HeE 3a/leHiCTBOBAaHHBIE
OOBEKTHI U CYOBEKTHL. B 3TOM COCTOUT CMBICI
MIPO30TONHYECKON TPAaHCMOOUIBHOCTH — 3TO
Nepexoabl M MEePEKITI0YCHUS U3 He-COLUAIbHOM
BCEJICHHON B COLMANIbHYIO. IpyruMm ClIOBaMy,
3TO HOSIBJICHHE HeoCOYUanbHbIX U
HeoMop@ubix CO3JaHUN, YYaCTBYIOUIMX B
COLIMAJILHOM COOOIIECTBE HapasHe C IOJbMHU
0 TPUHLUIY als ob — OHU 3aeWCTBOBAHBI
mak, kak 6yomo sBusiorcs moapmu. Croga
OTHOCATCSI BCE CyOUEIOBEYECKHE OPTraHU3MBI
(oT >MOpPHOHOB 10 KHUBOTHBIX), a TaKKke
HEOJYUICBJICHHBIE CO3JJaHUS WIM HEOMOP(HI
(OT «yMHBIX BelIei» 10 poOOTOB), BCE BMECTE

oOpa3ymomue KIacTep  COIHAIBHBIX  CO-
agentives, T.e. CyOBEKTOB U OOBEKTOB,
MPOM3BOASIINX COIIMaJIbHBIC JCUCTBHS

COBMCCTHO C JIFOAbMH.

Meanwhile, modern cultural and technological
changes raise the necessity to define another
type of transmobility related to the structural
expansion of the sociality nature as such. It is
distinguished by its primary or generative
nature (social protomorphosis) because it
occurs at a point when inherently non-social
subjects and objects, i.e. those that do not act
(as humans) and are not normatively enacted,
undergo social capitalization. This is the
essence of prosopopoeian transmobility:
endogenous transitions and  exogenous
transpositions from the non-social universe
into the social one. In other words, it is the
emergence of neosocial and neomorphic
creatures enacted in a social community on an
equal footing to humans in line with the als ob
principle: they are enacted as if they were
humans. Their list includes all subhuman
organisms (from embryos to animals), as well
as inanimate creatures and neomorphs (from
‘smart devices’ to robots) — together making up
a cluster of social co-agentives, i.e. subjects
and objects performing social actions along
with humans.

Oxka3bIBaeTcsi, 4eM CHJIIbHEE POOOT MOXO0XK Ha
4eloBeKa, TeM 0oJiee CHIIBHYIO CHMITATUIO OH
BBI3BIBACT, HO JIMIIb JO OMNPEACIECHHOTO
npenesna, Mocie KOTOPOTO BO3HHKAET PE3KHA
Craj, IIOJYYMBIIMMA HA3BAHUE «3JIOBELLEH
JNONMUHBD». Menkue JaeTtad B IOBEICHHUH
TYMaHOHMIHOTO po0oTa CIOCOOHBI BBI3BATH
CTpax W Yy¥kKac, T.K. 3TO 80py2 HAIIOMHHAET O
TOM, YTO OH HE YEJIOBEK, a HEYTO «JIPYroey.
Te >xe camble 4yBCTBa MOTYT BO3HHKATh MpHU
BUJIE BOCKOBBIX KYKOI, 30MOH, MOKOWHHKOB,
ONICP)KUMBIX H JaXe JIIoJel B TPUIIATIKE
AMUIICTICUU. Ncrounnkom TaKoro
OMOIIMOHAIBHOTO  OTTOPXKCHHUS  SIBISIETCS

It turns out that the more a robot resembles a
human, the more likeness it encourages but
only up to a certain extent beyond which there
comes an abrupt decline named the ‘uncanny
valley’. Minor details in a humanoid robot's
behavior can incite fear and terrify because
they suddenly remind one that it is not human
but ‘something else’. The same feelings may
appear at the sight of wax dolls, zombies, the
deceased, the possessed and even people in the
middle of an epileptic fit. Such emotional
rejection originates from the deeply normative
and archetypical perception of death as the
‘otherworldly’, ‘alien’ and ‘forbidden’ inherent




3aJJOKEHHOE B YEJIOBEYECKOH  mpupoe
rmyOOKO ~ HOPMAaTHBHOE,  apXETUIIHYECKOe
OTHOIIICHHE K CMEPTH KaK «3ampeieiabHOMY»,
«UY)KEPOTHOMY», «3alPETHOMY. Crpax
nepes; CMEPThIO U €€ TPOSIBICHUSIMH JICKHUT B
OCHOBE TPAHCTPECCUM Kak TakoBou. [loatomy,
KaKoi OBl «EeCTECTBEHHOW» HHU ObLIa CMEpTH,
OHa BOCHPUHHUMAETCS KakK <« KYTKOe» U
«3IIOBeIee» SBICHUE, OT KOTOPOro Jaxe
MO>KHO «3apa3uThCs» OOJNIE3HAMHU, HEUUCTHIO U,
B KOHIIE KOHIIOB, THOEJIBIO.

in the human nature. Fear of death and its
manifestations is fundamental for transgression
as such. Therefore, no matter how ‘natural’
death may be, it is considered as a ‘sinister and
‘eerie’ event, which can even °‘infect’” with
illnesses, evil spirits and ultimately death.




